From,  The Soul of Indian History, by S.R.Sharma, Bharatiya Vidya Bhawan, 1969.
Chapter 18

THE SEARCH FOR A SYNTHESIS

“Hatred does not cease by hatred, it ceases by love” is the teaching of our sages through the ages. Synthesis is another name for love, and conflict is but a sort of hatred. The latter is born of ignorance, while the former is the offspring of correct understanding. It is common experience that, after thunder and lightning, come the fertilising showers. However oppressive and dark the clouds, they are really precursors of the refreshing rains. The Turkish invasions and conquests, described earlier, were `meteorological disturbances’ that paved the way for the glad flowers of synthesis. The ploughshares were sharp and cruel; but without their deep arid relentless penetration, the field might not have got ready for the seeds . . . . . The harvest was ripening before the Turks entered the second phase of their operations with the advent of the Mughals in 1526.

Early rains are erratic as well as sporadic, for the wind bloweth where it listeth. So it was, too, in the cultural firmament of India. The heat of the foreign oppression drew from the waters of national life the vapours of idealism which returned to the soil from various parts of the sky in the form of harmonising efforts. A new era was dawning in India, and its vital manifestations were seen at all levels and in all quarters of country. A few concrete illustrations will serve to show which way the wind was blowing: 
The idealistic aspirations and endeavours of Akbar (the Mughal emperor) during the sixteenth century are well known. But the ground for them was prepared by a host of predecessors from among the Hindus as well as the Muslims. It is seldom remembered that the broad minded Al Biruni was in India at the same time as his predatory and rapacious patron Mahmud of Ghazni. He was at pains, behind the war-clouds, to understand India and her ancient culture, and had read the Brahmasiddhanta and Khandakhadyaka in the editions of A1 Fazari and Yakub ibn Tarik, and Charaka in Ali ibn Zain’s edition. The popular Panchatantras, too, were known to him in their Arabic form as Kalila and Dimna. While in this country he studied Sanskrit, under Hindu pandits, to acquaint himself with its vast literary treasures. He wrote (according to Dr. Sachau, his translator) about twenty books on Indian themes, for the information of his co-religionists, so that Muslims might know the Hindus “on the basis of their own civilisation.” Apart from astronomy and medicine, they included works on geography, literature, religion and Philosophy as well. His writings contain citations from the Ramayana and the Mahabharata and from Manu and the Bhagavad Gita. He compared Sanskhya and Yoga with the Greek, Christian and Sufi doctrines, and found “much in common between these systems.” There is a candid ring in his comments and frank criticisms. Their intrinsic merits make quotation an illuminating temptation. “I have written on the doctrines of the Hindus,” he states, “never making any unfounded imputations, at the same time not considering it inconsistent with my duties as a Muslim to quote their own words at full length, when I thought this would contribute to elucidate a subject.” With admirable courage he also confesses : “Mahmud utterly ruined the prosperity of the country . . . . . This is the reason why Hindu sciences have retired far away from those parts of the country conquered by us, and have fled to places which our hands cannot yet reach, -to Kashmir, Banaras and other places; and there the antagonism between them and all foreigners receives nourishment, both from political and religious sources.” But time is a great reconciler, and we witness ‘a welcome change in the attitudes of both, the conquerors and the conquered, quite a century before Babur’s victory at Panipat (1526). 

Zain-ul-Abidin (1417-67) in Kashmir was the `morning star’ of this metamorphosis. His tolerance stands out preeminent against the dark background of his predecessor Sikander’s bigotry. For the latter “freely used the sword to propagate Islam and succeeded in forcing the bulk of the population to conform outwardly to the Muslim religion.” But only seven years after Sikander’s ‘death, Abidin boldly reversed his policy, preached religious . toleration, abolished the jiziya, prohibited cow-killing, recalled the Brahmans exiled by Sikander, abstained from flesh-eating and practised monogamy. He also encouraged music and painting, and caused translations to be made of works in Sanskrit and Arabic into’ Persian. His outlook was shaped by Sheikh Nur-ud-din, the greatest of Kashmri saints, whose memory is still cherished in Kashmir by the Hindus and the Muslims alike.

It is a far cry from Kashmir to Bengal. But there, too, a similarly tolerant ruler arose in Husain Shah (1493-1518) who is respected to this day by the Hindus as well as by the Muslims. “His name,” writes V. A. Smith, “is still familiar throughout Bengal; and no insurrection or rebellion occurred during his reign of twenty-four years. He died at Gaur (Lakhnauti}, having enjoyed a peaceable and happy reign, beloved by his subjects, and respected by his neighbour’s.” Husain Shah did not stand alone in his tolerance. As Sir Wolseley Haig remarks: “The general attitude of the rulers of Bengal to their Hindu subjects was tolerant.” A Bengali version of the Mahabharata was prepared under the patronage of Nasrat Shah, though an earlier version of it existed (made under orders of Paragal Khan, a general of Husain Shah). Krittivasa’s Ramayana (and Maladhar Basu’s Bhagavatam) in Bengali, too, were products of this age of enlightenment. The Satya-Pir cult, symbolic of that enlightenment, was founded by Husain Shah like the Din-eIlahi by Akbar, a little later.

The far-reaching permeation of these influences is reflected in a document discovered in Bhopal in which the Mughal conqueror Babur is represented as having left to his son and successor, Humayun, the following interesting and significant will and testament.

“O my son! People of diverse religions inhabit India, and it is a matter of thanks-giving to God that the King of kings has entrusted the government of this country to you.

It, therefore, behoves you that- -

l. You should not allow religious prejudices to influence your mind, but administer impartial justice, having due regard to religious susceptibilities and religious customs of all sections of the people.

2. In particular, refrain from the slaughter of cows, which will help you to obtain a hold an the hearts of the people of India; thus you will bind the people of the land to yourself by ties of gratitude.

3. You should never destroy places of worship of any community, but always be justice-loving, so that relations between the King and his subjects may remain cordial and thereby secure peace and contentment in the land. 
4. The propagation of Islam will be better carried on with the sword of love and obligation than with the sword of oppression.

5. Always ignore the mutual dissensions of Shiahs and Sunnis,-otherwise they will lead to the weakening of Islam.

6. Treat the different peculiarities of your subjects as the different seasons of the year, so that the body politic may remain from disease.”
There is nothing in this revealing document which is dissonant with the known character of Babur’s colourful genius, while it fully reflects the enlightened outlook of the age of Kabir and Nanak. There is enough evidence to show that Babur did come in personal contact with Guru Nanak, and triumph on the part the result was all in favour of a moral of the great spiritual teacher:

If the love between Baz Bahadur and Rupamati, celebrated in song and paintings, belonged to the “private sector” of sentimental romance, the confidence that the chaste- Rajputni Karnavati placed in the, Turki emperor Humayun; as a `rakhi-brother’ to save her from the clutches of Bahadur Shah of Gujarat (who was then besieging Chitor), belongs to the high-souled realm of real chivalry. Both together were relieving features of an age of tensions yielding place to one of increasing harmony between the Hindus and the Muslims. Akbar with his well known flair for synthesis was a product of these tendencies. The spirit of the Din-e-Ilahi and the cultural milieu which inspired it are more important than any sectarian details incidental to its social formulation.

Akbar is too large a subject to be adequately treated in a few words or paragraphs.
 Here we touch upon only his share in `the search for a synthesis’, reserving other aspects of his achievements to another chapter. His ‘illiteracy’ (testified to by his son Jahangir, in his autobiography -the Tuzuk) was no hindrance, either to his statesmanship or to his mysticism. In fact; that put Akbar on a par at once with the illiterate seers of the Yedas, on the one side, and the Indian masses on the other. No better illustration could be given of the truth that real culture of the highest order is independent of `literacy’ which is undoubtedly helpful but seldom a true test.

In our present context, Akbar’s importance Lies in his sincere endeavours to work out on a very comprehensive scale the largest, most thoughtful and deliberate rapprochement ever attempted until then-to unify “the warring world of Hindustan” (as Tennyson put it in his beautiful poem on “Akbar’s Dream”). As the Jesuit writer Bartoli reported: “For an empire ruled by one head, it was a bad thing (declared Akbar) to have the members divided among themselves, and at variance one with another....We ought, therefore, to bring them all into one, but in such a fashion that they should be One and All with the great advantage of not losing what is good in any one religion, while gaining whatever is better in another. In that way honour would be rendered to God, peace would be given to the peoples, and security to the empire.” Pandit Jawaharlal Nehru did not exaggerate when he described Akbar as “the Father of Indian nationalism.” India’s mission through the ages has, indeed, been to create unity in the midst .of diversity, and to “alchemise old hates into the gold of Love, and make it current” (Tennyson).

Badauni was Akbar’s unsparing critic,-because he was as conservative as his master was latitudinarian. Nevertheless, he was a linguist, and Akbar set him the task of translating the Hindu epics in Persian. He reports that Akbar allowed those who were forcibly converted to Islam or Hinduism to go back to their original faith. “No man should be interfered with (Akbar declared) on account of his religion; and every one should be allowed to change his religion if he liked.” That liberalism was born of a searching inquiry, by the emperor, about the truth in each religion. to understand which Akbar spared no pains. For this he built the Ibadat Khana at Fatehpur Sikri, where weekly discussions were held between the best and most learned representatives of Islam (Shiah, Sunni and Sufi) as well as of all other religions: Hindu, Jaina, Zoroastrian, and Christian. They made Akbar a convinced theosophist in the purest sense of the term; and like all sincere and practieal men he attempted to translate his convictions into living facts. He got the Hindu scriptures and epics rendered in Persian, he adopted Hindu forms of dress and salutation, he worshipped the fire and the sun, he revered Christ and wore the cross from his neck, and permitted the Christians to freely propagate their creed. Like Asoka and Zain-ul-Abidin, he eschewed meat from his menu declaring that he did not wish to make of his stomach a tomb of dead animals! He prohibited the slaughter , of milch cows and draught cattle, for their agrarian and economic values; he forbade sati on humane grounds, and early marriages for eugnic reasons; he segregated and taxed prositutes, and proscribed wine (except under medical prescription), on moral and social grounds; and, finally, permitted the remarriage of widow on ground of justice. He abolished the invidious and galling jiziya and pilgrim taxes, despite the enormous loss of revenue sustained by the State on that account. With marvellous sympathy and insight Tennyson makes Akbar say

“I hate the rancour of their castes and creeds,
I let them worship as they will, I reap

No revenue from the field of unbelief,

I cull from every faith and race the best

And bravest soul for counsellor and friend.”
Like Vikramaditya of old, Akbar attracted to himself the best talents in the country, from all walks of life. A more heterogenous group is difficult to imagine than the one at Akbar’s court, but he possessed the syncretic genius to harmonise their differences and get the best out of each, Badauni was the acid test : despite his deep-seated antipathy towards the Hindus, Akbar got him to translate the Hindu classics in Persian. Man Singh declined to join the Din-e-Ilahi circle, because he was frankly unappreciative “I am a Hindu,” he naively declared, . . . “besides Hinduism and Islam I know of no other religion.” Nonetheless, Man Singh rose to the highest rank open to any subject, whether Hindu or Muslim, Indian or alien. Among Akbar’s inner circle of closest personal friends were Muslims like Abul Fazl and Faizee, as well as a Brahman wit like Birbal, and an eclectic mystic like Dadu. The Jaina teacher Hiravijaya Suri and the Parsi Dastur Meherjee Rana, as well as the Jesuit Fathers Monserrate, Aquaviva, Xavier and others were honoured guests. We have no direct evidence of Akbar having ever personally met the great Tulsi Das, but both Man Singh and Khan-Khanan Abdur Rahman Khan were among the saint’s admiring disciples. Legend speaks of Akbar’s incognito visits to the woman saint of Rajasthan -Mira Bai, though that may sound more romantic than real. But Akbar has become so much a part of the national tradition that like Vikramaditya, it is difficult to compartamentalise him and sift legend from verifiable history. However, “legends” need not be brushed aside as mere cobwebs of the imagination : they are a mode of conveylng truth which sometimes fails to filter through the iron meshes of brainier accounts. For illustration we shall recall two about Kabir who was a veritable mirror of the age. 
Because Kabir preached that Ram and Rahim were not opposed to each other, that Kailas was not less sacred than Kaaba, and the same Allah was in the hearts of all, he was arraigned for heresy before the Sultan by some Hindus and some Muslims. Kabir responded saying : “Today, indeed, is my mission fulfiled. I have caused the Hindus and the Muslims to came together in the court of the king. If they could do so in the court of an earthly king, and out of hatred, how glorious would be the day when they will join together in the heavenly court of the King of Kings, and from Love instead of hatred!” The Sultan, it is said, was immensely pleased and dismissed the plaint.

A second legend declares that, when Kabir died, both the Hindus and the Muslims claimed his body :the Hindus wanting to cremate it with Hindu rites, and the Muslims desirous of burying the pir in the Muslim way. But when they actually rushed to take charge of the earthly tabernacle of the saint, both discovered only a heap of flowers under the shroud! so each group of claimants could satisfy itself without loss of face or faith! How like Kabir again-dead or alive-a divine weaver of the hearts of men, who “alchemised old hatreds into the gold of love, and made it current!”
In the line of this magician of synthesis came Guru Nanak, Dadu, Rajjab, and a host of others. Nanak taught that ``Religion does not consist in mere words ; he who looks on all men as equals is truly religious ..: Those who love the Lord love everybody. There can be no love of God without active service.” Dadu (or Daud) compiled: the hymns of all saints-Hindu, Islamic, Sufi, etc.-saying : “When all the strings of the Veena are played, then is music entrancing!” And Rajjab declared : There are as rl~any sects as there are men. The worship of different sects, which are like so many small steams, all goes to meet God who is like the Ocean .... All the world is the Veda, and the entire creation is the Quran”!

How the spirit of Kabir, Nanak, and Akbar worked, long after they were gathered to their fathers, may be illustrated here only with a few examples. Within the imperial family itself, Dara Shukoh (elder brother of Aurangzeb) died a martyr to his eclectic faith and a victim to the fanatical wrath of Aurangzeb who regarded himself as the true champion of Islam. Nevertheless, the noble idealism of Prince Dara remained “embalmed and treasured up for a life beyond life” in his writings entitled Majmua-ul-bahrain (“The Mingling of the Two Oceans”-Hindu and Muslim cultures). Prince Ahcbar (Aurangzeb’s own son) rebelled against his bigoted father, joined the Rajputs, and cautioned his purblind parent of the consequences of his suicidal policy. Guru Govind Singh, heir to the tradition of Guru Nanak, though incited to organise the Khalsa to fight the fanaticism of Aurangzeb, yet died a-martyr in the camp of his son Bahadur Shah in the Deccan. His exhortation to the bigoted Mughal emperor breathes the spirit of a saint rather than the `fire and brimstone’ of a rampant rebel “Smite not any one mercilessly with thy sword lest a sword from on high should smite thee likewise!” he wrote to Aurangzeb, in his famous Zafar Nama--”I am a slave and servant of the King of Kings, and ready to obey His orders with my life. If thou host any belief in God . . . it is thy duty to know Him. He never ordered thee to annoy others. When thou lookest to throe army and thy wealth, I look to God’s praises. Thou art proud of thy empire, while I am proud of the Kingdom of the Immortal God. Be not heed less; this caravanserai is only for a few days. People leave it at all times. Even though thou art strong, oppress not the weak. Lay not the axe to thy kingdom!”
Shivaji in Maharashtra also fought against Aurangzeb tooth and nail, but he was not opposed to Islam as a religion. “It is my duty to defend my country,” he told the Mughal officers . . . “Afzal Khan came against it and perished . . . . . Amir-ul-umara Shai’sta Khan was sent against our sky-kissing ranges and deep ravines . . . . but he too met with a terrible fate and ran away in disgrace.” When he looted Surat, the richest of Aurangzeb’s ports, he justified his raid saying: “As your emperor has forced me to keep an army for the protection of my people and country, that army must be paid for by his subjects.” Yet, few enemy reporters have so candidly admitted the virtues of their most determined foe as the Mughal chronicler Khafi Khan. “He made it a rule,” writes Khafi Khan, “that wherever his followers went foraging, they should do no harm to the mosques, the Book of God (Quran), or the women of any one.” Shivaji employed Muslims in responsible posts under him. One of his private secretaries and two of his admirals were Muslims. His benefactions to holy men included those to Muslim saints like Baba Yakut of Kelshi as well as to the Hindu Samarth Ramdas of Sajjangad. Shivaji’s correct attitude is well expressed in his famous epistle to Aurangzeb protesting against the tatter’s bigotry. After appreciatively recounting the wise tolerance of the earlier Timurids, Shivaji frankly pointed out to Aurangzeb the folly of his fanaticism in these memorable words

“The infamy (of persecution) will be recorded in the Books of history that the Emperor of Hindusthan collects the jiziya from paupers, mendicants, ruined wretches, and the famine-stricken,-and (thereby) dashes down to of Him; if it be a temple, the bell is rung remembering the ground the name and honour of the Timurids! May it please Your Majesty! I f you do believe in the true Divine book and the Word of God, you will find therein that Allah is styled Rabbi-ul-alamin (Lord of all men) and not merely Rabbi-ul-musalmin (Lord of - Mussal mans only) . . .

Verily, Islam and Hinduism appear as contrasted terms; but they are diverse pigments used by the Divine Painter to fill in his picture of the whole human race. If it be a mosque, the call is chanted in remembrance of Him; if it be a temple, the bell is rung remembering Him alone. To show bigotry towards any man’s creed and practices is tantamount to altering the words of the Holy Book. To draw new lines on a picture is to find fault with the painter: . . . . . If you imagine that piety consists in oppressing the people and terrorising the Hindus, you ought first to levy the jiziya from Rana Raj Singh who is the head of the Hindus. Then it will not be difficult to collect it also from me, as I am your humble servant. But to oppress ants and flies is far from displaying valour and spirit. I wonder at the strange fidelity of your officers who neglect to tell you of the true state of things, but cover a blazing fire with straw! May the sun of your royalty continue to shine above the horizon of (real) greatness!”
It is evident from the above that India did not aim at the weak synthesis of the innocent lamb with the voracious wolf. but the strong integration of two robust cultures, such as we shall see worked out in other spheres of national life,-in the next chapter. As Sir John Marshall observed “Seldom in the history of mankind has the spectacle been witnessed of two civilisations, so vast and so strongly developed, yet so radically dissimilar as the Muhammadan and Hindu, meeting and mingling together. The very contrasts which existed between there, the wide divergences in their cultures and their religions, make the history of their impact peculiarly instructive, and lend an added interest to the art and above all to the architectures which their united genius called into being.”
Chapter 19

THE MAGNIFICENCE OF THE MUGHALS

“If there is a paradise on earth, it is here, it is here, it is here!” So reads an inscription in Persian in the Diwan-iKhas (Chamber of Private Audience) of Shah Jahan at Delhi. On the other hand, to the Portuguese arld other Europeans in the heyday of Mughal prosperity, Bengal was “hell crammed with the good things of life!” What was Mughal India like, in reality,-heaven or hell? It was neither, but just a human world (even like the one we live in today). To know it as it was we must transport ourselves into a civilisation of from two to three centuries ago, whose cultural trends we tried to assess in the last chapter. There we focussed our attention mainly on the spiritual outlook, or the religious climate of India, as reflected in the thought currents of the time. Vital as those aspects are, we need to acquaint ourselves also with other facets of the national life, such as the character of the government, the economic conditions, and the social atmosphere generally. We must also not miss the material manifestations of culture such as art and architecture, nor ignore its secular literature in the official and popular languages. In short, we need to mix with the monarchs, the mansabdars, the merchants, and the masses, as well as the artists, writers and craftsmen of all sorts. The resultant picture of the times will answer more to the intimate portrait we seek, than any formal history can ever hope to do.

First in this pageant of princes, peoples, and palaces comes Zahir-ud-din Muhammad Babur, following his famous ancestors : Chinghiz Khan the Mongol and Timur the Turk. We know him chiefly from his delightful Wakai or autobiography, which is one of the world’s best classics in any language. As his cousin Mirza Haidar reports with great admiration: Babur was “adorned with various virtues and clad with numberless excellences above all which towered bravery and humanity . . . Indeed, no one of his family before him ever possessed such talents, nor any of his race perform such amazing exploits or experience such strange adventures.” Elphinstone justly characterised Babur as “undoubtedly a man of outstanding genius, a lover of find arts, a born naturalist, a keen and critical observer’bf men and things, and an accomplished writer who immortalised himself not merely as the founder of one of the most glorious dynasties that have ruled India, but also as a prince of autobiographers by bequeathing to posterity his delightful Memoirs which abound in descriptions of the countries he visited, their scenary, climate, production and works of art and industries, more full and accurate than will, perhaps, be found in equal space, in any modern traveller; and considering the circumstances in which they were compiled, truly surprising.”
Babur’s son, Humayun the humane, was “brave in battle, gay in feast, and very generous;” but, adds Mirza Haidar, he was addicted to opium, which became the common talk of the people, and all his failures “are attributable to this vice.” So, in the `rough and tumble’ of life, he was knocked out by the more gifted and resourceful Pathan Sher Shah Sur, whose military and political genius set Akbar an inspiring model lesson which more than compensated for all what Humayun suffered at his hands. The whole personality of Sher:Shah is well summed up in his own political dictum which is true in all times : “The cultivators are the source of all prosperity,” he declared; “I have encouraged them, and shall always watch over their condition that no man may oppress and injure them; for, if a ruler cannot protect the humble peasantry from the lawless, it is tyranny to exact revenue from them.” Akbar worked on the same principle, and, as Abul Fazl states, also considered “the reformation of the manners of the people” an additional duty. How he discharged that obligation has been, partly at least, indicated in the previous chapter. A contemporary Jesuit observer remarks on Akbar’s great sense of justice and writes : “Towards his fellowmen he was kind and forbearing; averse from taking life, and quick to show mercy. Hence it was that he decreed that, if he condemned anyone to death, the sentence was not to be carried into effect until the receipt of his third order. He was always glad to pardon an offender, if just grounds for doing so could be shown.”
Much well deserved praise has been showered upon Akbar as an ideal Indian monarch in the noble tradition of Asoka. But the most intimate portrayal of his personality comes from his own rebellious son Jahangir. It is too good and true to be mutilated by abridgement

“My father,” writes Jahangir in his autobiography, “always associated with the learned of every creed and religion : especially the pandits, and although he was illiterate, so much became clear to him through constant intercourse with the learned and wise, that no one knew him to be illiterate, and he .was so well acquainted with the niceties of verse and prose compositions, that his deficiency was not thought of. Notwithstanding his kingship, his treasures and his buried wealth past computation, his fighting elephants and Arab horses, he never by a hair’s breadth placed his foot beyond the base of humility before the throne of God and never for one moment forgot Him. He associated with the good of every race and creed and persuasion, and was gracious to all in accordance with their condition and understanding. He passed his nights in wakefulness, and slept little in the day; the length of his sleep during a whole night and day was not more than a watch and a half. He counted his wakefulness at night as so much added to his life!”
Jahangir inherited Akbar’s religious outlook and eclectic interests, but not his character or ability. He was sincerely desirous of “reforming the morals of his people”, but he could not shed his addiction to drink. He prohibited wine and all kinds of intoxicating liquors” which “must neither be made nor sold, although I myself have been accustomed to take wine; and from my eighteenth year to the present (which is the 38th of my life), I have partaken of it regularly.” A single draught of that Jahangri drink made Sir Thomas Roe sneeze!-as Roe himself reports. Jahangir, despite that addiction, however, consorted with jogis, prohibited cow-slaughter, and patronised poets and painters with a genuine flair.

Shah Jahan, the next ruler, built the world-famous Taj Mahal, described variously as a “Dream in Marble”, “Romance in Stone”, or “a tear drop on the cheek of Time”, The Frenchman Tavernier who sojourned widely in Shah Jahan’s empire thought that “he reigned not so much as a King over his subjects, but rather as a father over his family and children.” Bernier, the Bourbon ambassador to the Grand Monarch of India, describes Bengal as abounding “in every necessary of life”; and, he continues, “it is this abundance that has induced so many Portuguese, Half-castes, and other Christians driven from their different settlements by the Dutch, to seek an asylum in this fertile kingdom. The Jesuits and Augustines, who have large churches and are permitted the free and unmolested exercise of their religion, assured me that Ogouli (Hugh) alone contains from 8000-9000 Christians, and that in other parts of the Kingdom their number exceeded 25,000.The rich exuberance of the country, togther with the beauty and amiable disposition of the native women, has given rise to a proverb in common use among the Portuguese, English, and Dutch, that the kingdom of Bengal has a hundred gates open for entrance, but not one for departure!” To cite only one more testimony to the character of Shah Jahan’s rule, the Hindu chronicler of the time, Rai Bhar Mal, remarks: “It was owing to the great solicitude evinced by the King towards the promotion of the national weal and the general tranquillity that the people were restrained from committing offences against one another and breaking the public peace.”
Lastly, Aurangzeb, who undermined the grand edifice of the empire, built up laboriously by his forebears during a century, was no less a gifted monarch from every point of view except his religious intolerance. “I was sent into this world by Providence,” he correctly declared, “to live and labour, not for myself but for others. . . . It is my duty, not to think of my own happiness, except so far as it is inseparably connected with the happiness of my’ people. It is the repose and prosperity of my subjects that it behoves me to consult; nor are these to be sacrificed to anything besides the demands of justice, the maintenance of the royal authority, and the security of the State.” But, alas, these excellent sentiments were like “plums in an election pudding”! Once he was “in office”, his nonMuslim subjects soon discovered their rancid taste. LanePoole’s characterisation of Aurangzeb is masterly and wholly true

“His character is that of a Puritan,” he writes, “with all its fiery zeal, its ascetic restraint, its self-denial. its uncompromising tenacity of righteous purpose, its high ideals of conduct and duty; and also with its cold severity, its fanaticism, its morbid distrust of `poor human nature’, its essential unlovableness. Aurangzeb possessed many great qualities, he practised all the great virtues; but he was lacking in the one thing needful in a leader of men; he could not win love. Such a one  may administer an empire, but not rule the hearts of  men.

The mansabdars were a motley host. In the higher ranks they constituted “the steel-frame” of the administrative mechanism of the Mughal Empire, in its civil . and military departments. It was not a hereditary hierarchy, nor entirely feudal in its character. Jahgirs were, no doubt, granted to many of its members, but they could not be automatically passed on to their successors by ,the assignees. They had to be conferred or-continued by -the emperor, and the privilege was enjoyed only during good behaviour. The holders were often transferred from one Jahgir to another, and sometimes even dismissed. Rank was assessed in terms of the complement of horses assigned,-ranging from ten to thirty thousand. A Hindu general like Raja Man Singh held the highest rank under Akbar and Jahangir, along with princes of the ruling house. Among the mansabdars were also a Brahman wit and soldier like Birbal, a Persian poet and courtier like Faizee, a fiscal administrator and commander like Raja Todar Mal, and a statistician, philosopher, mentor and Boswell like Abul Fazl, under Akbar; a wise Diwan like Saadullah Khan under Shah Jahan; and a Rajput general like Mirza Raja Jai Singh under Aurangzeb.

Among the merchant princes of the time, we are not aware of the names of all the Virjee Voras and Jagat Seths, but we know enough the character and volume of the rich trade they carried on, both within and outside the country. The means of inland transport were obviously primitive,-bullocks, pack-horses and mules, camels, elephants and carts being used, in addition to boats for riverine traffic; but the volume was large. Moreland has cited a caravan of 12,000 to 14,000 camels plying between Lahore and Kandahar in 1615. Sometimes as many as 20,000 pack-animals traversed the country from end to end. The journey from Patna to Agra took 30-35 days; but time was no consideration. It cost Rs. 153 (Rs. 8 as reward for punctuality!) to carry 81 maunds over that distance. From Agra to Surat via Burhanpur (550 miles) it was a journey of nearly 40 days, and the cart-hire about as many rupees,-the average transport cost in any part of the land, in Tavernier’s estimation. Peter Mundy refers to the regular boat traffic between Bengal and Agra,-each vessel carrying 300-400 tons. There were also flat-bottomed freighters of ten times that tonnage.

There were large ship-building yards at Surat, Cambay, Cochin, Masulipatam, and in Bengal. Sir Henry Middleton saw at Surat an Indian-built vessel 153 ft. long, 42 ft. broad, and 31 ft. deep, of 1500 tons capacity. Terry, in 1616, witnessed boats conveying as many as 1700 passengers from Surat to Mocha (on the West Coast of Arabia); and Christopher Hutton, in I657, saw from 14-25 elephants being transported by sea between India, Ceylon and Burma. According to Nicolo Conti, as eaely as I420, “The natives of India built some ships larger than ours capable of containing 2,000 butts, and with five sails and as many masts. The lower part is constructed with triple. planks, in order to withstand the force of the tempests to which they are much exposed. But some ships are so built in compartments that, should one part be shattered, the_ other portion remaining entire, may accomplish the voyage!”
 As for the contents of this commerce, we can find room only for a small cross-section, as a sample, from Bernier’s account. “In regard to valuable commodities of a nature to attract foreign merchants,” he writes, “I am acquainted with no country where so great a variety is found. Besides the sugar . . . there is in Bengal such quantity of cotton and silks that the Kingdom may be called the common storehouse for those two kinds of merchandise, not of Hindustan or the Empire of the Great Mugol only, but of all the neighbouring kingdoms, and even of Europe. I have been sometimes amazed at the vast quantity of cotton cloths of every sort, fine and coarse, white and coloured, which the Hollanders alone export to different places, especially to Japan and Empire . . . Bengal is the principal emporium for salt-petre . . . Lastly, it is from this fruitful kingdom that the best lac, opium, wax, civet, long pepper, and various drugs are obtained ; and butter is in  such plenty, that, although it be a bulky article to export, yet it is sent by sea to numberless places.”
We cannot here describe all the processes of production and their agencies for distribution all over the country and abroad. But a vivid glimpse is afforded by the same French observer, Bernier, of the imperial Karkhanas (factories) in these words : “Large halls are seen in many places called Karkhanaa - or workshops for the artisans. In one hall embroiderers are busily employed, superintended by a master; in another you see goldsmiths; in a third, painters; in a fourth, varnishers in laquer-work; in a fifth, joiners, turners, tailors, shoemakers; in a sixth, manufacturers of silk, brocade, and those, fine muslins of which are made turbans, girdles with golden flowers and drawers worn by females, beautifully embroidered with needle-work.”
Of the degree of personal interest that the emperor took, in the promotion of these handicrafts, we learn from Abul Fazl that “His Majesty pays much attention to various stuffs . . . . Skilful masters and workmen have settled in this country to teach people an improved system of manufacture. The imperial workshops in the towns of Lahore, Agra, Fatehpur, Ahmedabad, Gujarat turn out many masterpieces of workmanship . . . . On account of the care bestowed upon them, the intelligent workmen of this country soon improved . . . The imperial workshops produce all those stuffs which are made in other countries. A taste for fine material has since become general, and the drapery used at feasts surpasses every description.”
A graphic eye-witness description of one such banquet given by Asaf Khan to Jahangir at the wedding of his daughter Mumtaz (the Lady of the Taj) with. Prince Khurram (later Emperor Shah Japan) is available; but it is too long for quotation, and too grand for abridgement. Nevertheless, the temptation to reproduce at lest a part of it is too strong to resist, and I make no apology for the following morsel from the feast:
The banquet was given in the principal hall of the Guzlkhana, in which besides the fixtures, there were added on this occasion rich carpets of silk, silver and gold, which covered the floor, serving as ground tables according to the native custom, as also for seats for the guests; and these coverings were useful, because in the four corners of the hall were other similar tables, each of five steps, and all enriched with Persian coverings of gold and silver, serving for stands and dresses, all covered with vessels of gold in which the sight had full occupation, distinguishing in some the variety of jewellery used, and in others, instead of it, the very fine and brilliant enamelling varying the material assimilated the colouring. This supreb display was accompained by various and large -perfume-vessels and silver braziers of extraordinary forms, placed in order all round the hall, in which burnt very sweet perfumes composed of amber, civet, and other blended pastiles which in their union delighted the sense of smell. At the entrance of this beautiful hall the water-works on one side delivered seven streams, whose silver pipes of admirable make and considerable size, were adorned with thin plates of enamel, which through their elevated heads, gave out fine threads of scented water, which falling in a large basin of the material, kept it always half full. Then, discharging by another part what was received was thus able to be always used for those washings of the feet, which in Mughal manners is one of the most essential parts of ceremonial courtesy.

All these lineameants of luxury were created by the Mughals in a country where Babur had, only two generations earlier, complained that it “lacked ices and there was not even a candle-stand! . . . The houses are all of mud, etc.” The Mughals, indeed, found it all less than brick, and left it more than morble. Now, nearly there hundred years after their construction, their imperial palaces, audience halls, gardens, fountains, hammams, tombs and mosques, evoke in us a sense of wonder admiration, and then, ultimately, a chastened feeling born of philosophical reflections on the vanity of mere material aggrandisement and futile luxury.

Iram indeed is gone with all its Rose, 
And Jamshyd’s Sev’n-ringed Cup, 
where no one knows !

Not we alone, nor Omar Khayyam in a poetic mood, but the Mughal emperors themselves-the greatest of them, Akbar and Aurangzeb, despite their contrasted characters -thought and felt likewise. Akbar’s inscription on the Buland Darwaza, at Fatehpur Sikri reads:

The world is a bridge: pass over it, but build no house upon it. The world endures but an hour; spend it in prayer; who sees the rest? The greatest riches are the alms thou hast given. Know that the world ~ is a mirror where fortune has appeared, then fled. Call nothing throe that thy eyes cannot see!

Aurangzeb, after “life’s fitful fever”, more sadly declared: “I came alone, and am going alone. I know not who I am and what I have been doing. . . . The days that have been spent except in austerites have only left regrets behind them. . . . Life lasts not; no trace is left of the days that are no more and of the future there is no hope:

Whatever the wind may be,

I am launching my boat on the water!

So much for the princes with their passion for power, pelf, and pomp. What of the peoples? As at all times, they followed `the even tenor of their (humdrum) lives’, or kept swinging helplessly `betwixt a tear and a smile’. Bernier remarks : “In Delhi there is no middle state : a man must either be of the highest rank or live miserably.” But elswhere in the country, the masses ate their Khichri (rice boiled with pulses) with shaq (green vegetables), smeared their cottages with cowdung, and covered their ‘nakedness’ with such clothes as they could afford. Those  who were better off, had, as Sir Thomas Roe’s chaplain  Terry observed, “such pure well relished bread, and great abundance of other good provisions as butter and cheese, by reason of their great number of cattle, sheep and goats.”  According to Ralph Fitch (1583-91), “These Gentiles will  eat no flesh nor kill anything; they live with rice, butter,  milk and fruits.” 

In the realms of art, architecture, and literature, the magnificence of the Mughal age attained its most out standing and lasting qualities. Though the voice 6f Tansen,  Ram Das, Baz Bahadur and other musicians of Akbar’s  court cannot now be recalled, we still have an -echo of it from one who heard it with rapture : “No singer like T’ansen has been in India for a thousand years!” writes Abul Fazl. The original paintings of Basawan, Daswant and Haribans are also extant to tell us of their excellence (exultingly described by Jahangir in his autobiography). _  “It appears to me,” Akbar is reported to have said, “as if a painter had quite peculiar means of recognising God :for,  if a painter . . , finds that he cannot bestow individuality on  his work, he is forced io think of God, the Giver of life,  and thus increase his knowledge.” Whether they portrayed  in miniature (on ivory with a single-hair brush!) the  personalities of their patrons, or got their inspirations from  nature in depicting birds, animals and flowers, or in illuminating their beautiful mss. in various artistic characters and designs, the Mughal artists excelled in “the delineation of likeness”-as Mr. Percy Brown remarks : and “Realism is the key-note” of their art. The Mughal edifices,  built with an elegant blending of fire-red sandstone and marble, also afford us a delectable synthesis of masculine  strength and feminine grace in structure and decoration,  When we look on them, even now, we feel with Tavernier  that they “built like titans and finished like jewellers!” Or,  as Abul Fazl put it, “These clever craftsmen chiselled marble more skillfully then carpenters carved wood!” The emperors themselves took a keen personal interest in architecture. “His Majesty,” writes the indefatigable Abul Fazl, “plans splendid =edifices and dresses the work of his mind in the garment of stone and clay.”
In the field of literature, too, the age of Akbar made distinctive contributions. Already, under the early Sultans, Amir Khushru had raised Urdu (the common speech of the Hindus and the Muslims) to heights of literary excellence. Under the Mughas, Persian became as much a medium of learning as Sanskrit. Just as A1 Biruni studied Sanskrit, at the commencement of the Turkish impact, so too under Akbar, even the conservative Badauni rendered the Mahabharat from Sanskrit into Persian. The Hindus as well, not merely became proficient in Persian, but also distinguished themselves as its teachers. Apart from historiography (which was a distinctive Muslim contribution to Indian literature) other forms of writing also flourished. It is well known that Tulsi Das produced his immortal Hindi classic (the Ramacharita-manasaJ in the time of Akbar. Sur Das, the blind bard of Agra, produced his sonorous Sur Sagar in the same age; and the great Sanskrit poet Jagannath Pandit dedicated his works to Shah Jahan. Keshav Das’s commentary on the Bhagavata purana was another important composition of the period. A wit of a later age summed up the comparative merits of these writers saying: “Sur is the sun, Tulsi the moon, Keshav Das is a cluster of stars; while the poets of today are like so many glow worms emitting light fitfully here and there.”
As an epitome of this age of great creative activities and cultural “mingling of the oceans” (Hindu and Muslim), we shall conclude this survey with two of Kabir’s songs which announced the coming dawn even before Babur’s artillery extinguished the old order at Panipat in 1526.

If God be within the mosque, then to whom does this world outside belong? 
If Ram be within the image which you find in your pilgrimage, then who is there to know what happens without? 
Hari is in the East, Allah is in the West: Look within 
Your heart to find both Karmm and Ram! 
All men and women in the world are His living forms Kabir is the child of Allah and Ram: He is my guru, He is my pir.

*             *                *

No one knew the mystery of that Magic Weaver who came into this world and spread the warp!
The earth and sky are the two beams; the sun and moon are the two filled shuttles. 
Taking a thousand threads, He spreads them lengthwise. 
Today He still weaveth, but hard to reach is the farther end! 
Says Kabir: Joining Karma with Karma, woven with unwoven thread, magnificently the Magic Weaver weaves!

� See Akbar the great by S. R. Sharma : "Nandi Books", DhawalePopular, Bombay, 1961.
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